
CRITICAL ANALYSIS OF GIORGIO AGAMBEN

In, Life That Does Not Deserve to Live, Giorgio Agamben aims to expand on Michel Foucaultâ€™s concepts of
â€˜biopowerâ€™ and â€˜biopoliticsâ€™, to express the way in which the state has power over society in the way that
â€˜bare lifeâ€™ is produced. He uses the Latin term homo sacer.

One possibility that Nina Power suggests is that Agamben has never really shaken off the inheritance of his
teacher, the existentialist philosopher Martin Heidegger. Therefore, Agamben's ontology is an attempt that,
while retaining Heidegger's notion of Being, proposes to rethink the negativity of language claiming that "the
unthought or non-being is not to be consigned to a lack, an ineffability, or as the arch-presupposition of a
negative definition of being, but instead as its very affirmative and exposed condition of possibility"
Zartaloudis  Na primeira parte deste artigo, argumenta-se que Agamben ontologiza a soberaniadramatizando o
paradoxo de sua estrutura como im-potencialidade. As William Connolly has argued, Agamben's conception
of the sacred as a twofold structure â€”double exclusionâ€” differs from conventional approaches to this
notion. As such, biopolitics begins with the emergence of biopower in modernity. The Werewolf, by definition
has not collective identity and it is completely defenseless: "it is a threshold of indistinction and of passage
between animal and man, between physis andnomos, exclusion and inclusion"  The sovereign must, first of all,
decide when a state of exception exists and, second, decide upon strategies â€” including the suspension of
normal legal processes â€” to deal with it. Edmund Jephcott. New York: Zone Books,  It is in this sense that
Agamben's definition of sovereignty renders meaningless any attempt to dissociate democracy from
totalitarianism 8 cf. His critique of capitalist democracy, although he never names it as such, is fresh and often
penetrating. He never acknowledges anyone anywhere in Western history struggling from below. These spaces
have the curious status of being both outside the normal operation of the law, and also having been created via
legal instrumentsâ€”whether in the form of legislation or executive order. Martin's,  While dedicated to the
memory of Martin Heidegger, whom Agamben here names as the last of Western philosophers within this
book, also most evidently bears the influence of Aby Warburg. Daniel Heller-Roazen. As Hannah Arendt said,
human rights are connected to the fate of the nation-state, and that when the latter declines, so does the
defence of human rights. Indeed, in this essay, Agamben claims that every human power is im-potentiality
and, paradoxically, "every human potentiality is always-already held in relation to its own privation"  Norris ,
the notion of bare life does not inform either the economisation of life â€”the processes by which life is
deprived of value through the commoditisation of the bodyâ€” or the proliferation of molecular focuses of
production of forms of life deprived of value outside the sovereign domain. But if the existence of violence
outside the law, as pure immediate violence, is assured, this furnishes proof that revolutionary violence, the
highest manifestation of unalloyed violence by man, is possible, and by what means. Homo sacer is thus the
point of exception that gives the law its capacity to function according to the normal case. State of Exception.
A double movement is therefore necessary: to rethink the decentering of sovereignty as a juridical decision on
the exception not via the dramatization of the paradox of sovereignty but on the contrary via its
de-ontologisation. In her analysis of the French Revolution, Hannah Arendt, to whom Agamben devotes just a
few lines in his treatment of constituting power cf. Property and possession are not synonymous. Anti-terrorist
legislation is frequently used to police protests. Therefore, Foucault is able to historicise its development as
concomitant with the transformation from one social form feudalism to another capitalism. Some of his key
philosophical influences are also those who came to prominence at this time, including such seminal figures as
Guy Debord and Michel Foucault. Laclau and the aforementioned scholars are certainly right when they
suggest that the homo sacer is only one of the possibilities opened up by the relation of the ban, and that in
concrete historical contexts, the outsider will probably have social and identity links. In order to achieve a life
that was focused solely and absolutely on the worship of God, the Franciscans had to renounce all claims to
property or possession that could embroil them in legal categories of ownership. Durham and London: Duke
University Press, b. Agamben's ontology in the realm of sovereignty and potentiality is therefore tied to this
particular conception of Being. The picture we are presented with is of a sovereign power from which there is
no discernable means of escape. This final authority is insufficiently informed by any law that precedes it:
"Authority proves itself not to need law to create law" Schmitt  Calarco and S. The historicity of the paradigm
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lies neither in diachronic not in synchrony but in a crossing of the two. The first one asserts that Agamben has
hypostatised the homo sacer as the only figure outside the law produced in the double exclusion to which the
sacred is exposed. The law needs an outside, external element so as to constitute its internal order. Critique of
Violence. Sacredness inclusive exclusion becomes the original mode of the inclusion as that which is excluded
of bare life in the juridical order. Here then is the worry behind the paradox of sovereignty: the risk that a
sovereign might resort to violence in an irresponsible way.


